In Libya, 1 under Italian rule, ʿulamaʾ, Sufi shaykhs and other religious dignitaries played an important role, as Islam not only legitimated the resistance but also became a fundamental element in colonial policies. However, the relationships between the colonial authorities and the religious elites, beyond what the colonial laws prescribed, have as yet not been examined, 2 except for the Sanusiyya order. Th is paper aims to fi ll this research gap, focusing mainly on the region of Tripolitania.
Libya under Colonial Cultural Scrutiny
During the early years of colonial rule, the Italian authorities paid no particular attention to the gathering of any kind of information about the inhabitants, religious customs or culture of Libya. Moreover, the Italian occupation of Libya had been planned without any preliminary cultural knowledge of the territories.
3 It was only in September 1911, just a month before the start of the military operations, that the Ministry of Foreign Aff airs began to gather some bibliographical material on Libya.
anna baldinetti complete respect for Muslim practices. In spite of their poor knowledge of the Islamic reality of Tripolitania and Cyrenaica, religion was of great importance in the peace negotiations between Italy and the Ottoman Empire, which ended with the signing of the Treaty of Lausanne in October 1912. However, ambiguities and mistakes regarding the caliphate and the caliph's role in the treaty limited the nature of Italian sovereignty over the region.
5 Th e treaty not only allowed the sultan to continue to be mentioned as caliph in the Friday prayer. It also permitted the chief qadi, whose task it was to protect the inhabitants' religious interests, to be appointed directly by the şeyhülislâm in Istanbul-that is, in the name of the sultan. 6 Th ese provisions made the Italian occupation look illegal and embodied an admission of the chief qadi as a sort of vice-sultan, who would act as a protector of the native believers against Italian abuses. Italy's mistakes in the Treaty of Lausanne were due to a poor knowledge of Islamic jurisprudence and of the religious situation in Tripolitania and Cyrenaica, as the Italian scholar Santillana reported.
8 It was only in December 1914 that a Committee for the Study of Islamic Issues, under the aegis of the colonial authority, was established. Th e committee, whose members included eminent scholars on Islamic law and history, was given the task of conducting studies and expressing opinions on behalf of the colonial administration.
9 However, Italian scholars continued to blame the Italian authorities for their superfi cial and inaccurate cultural knowledge of Libya.
Interestingly, a completely diff erent attitude was adopted by the Italian invaders vis-à-vis the Sufi orders or fraternities (turuq). Th is particular interest was hardly disinterested. Acknowledging their eff ective political power and assuming that their support could facilitate penetration into the countryside, the Italians paid them a great deal of attention. Th is idea was explicitly broached in what I believe to be
